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“The Messiah, the Son of David, Saves Men  

by His Passion through the Gospel.” 

I will be His Father, and He shall be My Son, [whom, when {I} declare Him iniquitous
], I will chasten Him with the rod of men and with the stripes of the children of men.
 

II Samuel 7:13.

Introduction.


Here, again, is another passage from the Old Testament where we read of the Work of the Messiah.  The Messiah is the Son of David and the Son of God.  The Messiah’s Work is to build God’s House, namely, the Church.  The Son of David builds God’s House at a Price:  His Passion.


David learns from Nathan not only that His Son is the Messiah and will build God’s Church, but also is reminded that the Son of David must suffer the sins of all in order to build God’s House.  Consequently, God reckons the Son of David iniquitous by reckoning our sins and the sin of all men to Him.  Christ suffers the consequences of the sins of men, Atoning for those sins; men gain the benefit of His Suffering for them, namely, salvation, life eternal, and the resurrection of the body.


Christ is fully able and willing to do this miraculous work in behalf of all men because He is the Son of God in the flesh.  Christ is True Man, the Son of David, and True God, the Son of God the Father.  Because Christ is the Almighty God in the flesh, He is fully able to Atone for the sins of men and save.  God is also obviously willing to save, His Willingness evinced by His dwelling Graciously in the flesh with men.


Through the Gospel, Christ bestows this Saving Work upon men, bringing, thereby, into David’s House and God’s Church.


The Messiah is the Son of David who saves men by His Passion through the Gospel.

I.  The Son of David Saves by His Passion.

A.  Christ bore the guilt of all men’s sins.

This revelation from the prophet Nathan reminds David and all of us that the Salvation of men came at a price:  The Passion of the Messiah.  The Lord tells David through the prophet Nathan:


I will be His Father, and He shall be My Son, [whom, when {I} declare Him iniquitous
], I will chasten Him with the rod of men and with the stripes of the children of men.


In the first place, Christ suffered to have our iniquity, i.e., our sins, reckoned against Him.  How terrible for someone who is Holy to have all this ugliness reckoned against Him.  Christ, nevertheless, took it on gladly for our sakes.  In Psalm 69, written by King David about the Son of David’s Passion
, the Lord Himself recounts His willingness to undertake seriously the burden of our sins:

O God, Thou knowest My foolishness; and My sins are not hid from Thee.

Here we see, as noted earlier, that God truly reckoned the guilt of our sins to Christ, and He truly accepted them as His own.  So great is God’s Mercy toward fallen men that He bears this horrible burden for us in order to save us.  In this same Psalm Christ makes plain that He bears the guilt of these sins not because He committed them but because they are reckoned to Him in order that He might save us from our sins:

They that hate Me without a cause are more than the hairs of Mine head: they that would destroy Me, being Mine enemies wrongfully, are mighty:  Then I restored that which It took not away.

Were Christ guilty of sin, His enemies would oppose Him rightfully not wrongfully.  Finally, Christ restores men to life by His Passion.  Christ did not take away men’s lives.  Men forfeited their lives by their sin.  Christ, however, restored men to life by bearing the guilt of their sin. 


In addition, so ugly are these sin that Christ prays for us and for all believers that His disfiguration by our sins not cause us to fall away from Him:

Let no them that wait on Thee, O Lord God of hosts, be ashamed for My sake:  let not those that seek Thee be confounded for My sake, O God of Israel.  Let not them that wait on thee, O Lord GOD of hosts, be ashamed for my sake:  let not those that seek thee be confounded for my sake, O God of Israel.

Here we see deep into the Merciful Heart of God.  He, who in the midst of this deep disfigurement because of our sins prays that we, for whom He suffers such disfigurement, will not fall away and lose saving faith.  Who can begin to fathom the depths of such Mercy?  Yet, on the basis of this prayer, the scandal of the Cross does not cause Christians to stumble and lose their salvation, including the Apostle St. Peter who was delivered from the scandal of the Cross by this prayer.  The Apostle St. John writes:

And the Lord said, Simon, Simon, behold, Satan hath desired to have you, that he may sift you as wheat; But I have prayed for thee, that thy faith fail not:  and when thou art converted, strengthen thy brethren.

B.  Christ suffers the consequences of bearing the guilt of man’s sins to deliver men from sin and death.

As we’ve just seen from Psalm 69, because Christ bore the guilt of our sin, He suffered the consequences of our sin.  The prophet Isaiah reproduces this teaching from II Samuel 7 and Psalm 69:

Behold, My servant shall deal prudently, He shall be exalted and extolled, and be very high.  As many were astonied at thee, His Visage was so marred, more than any man, and His form more than the sons of men,: ... Surely He hath borne our griefs and carried our sorrows: yet we did esteem Him stricken, smitten of God, and afflicted.  But He was wounded for our transgressions, He was bruised for our iniquities: the chastisement of our peace was upon Him; and with His tripes we are healed.


In the first place, Isaiah states again that Christ suffered not for His own sins, but for our sins reckoned to Him by God.




Secondly, Isaiah reminds us again that He was disfigured because He bore or sins not because of any sin He had committed.


Finally, Isaiah reminds us that from His Wounds emerge our healing.  From Christ’s stripes (wounds) come our healing of the self-inflicted trauma of sin.  As we noted from the Christ’s Word in Psalm 69, we forfeited our own lives because of sin.  Our wounds and death emerge from our sin.  Christ, however, bore the cause of those wounds and, thereby, heal our wounds and restored us to complete health.


Consequently, through Christ, we enjoy the resurrection of the body on the Last Day and not only healed and perfected bodies, but also bodies glorified like Christ’s Risen Body.  The Apostle St. Paul writes:

Who shall change our vile body, that it may be fashioned like unto his glorious body, according to the working whereby he is able even to subdue all things unto himself.

II.  The Son of David is Willing and Able to Save through the Gospel because He is the Almighty God in the Flesh.


A.  The Son of David is willing and able to save men from their sins.


From this passage we also learn that the Son of David is not only willing to bear our sins and be our Savior, but He is also able to bear this burden impossible for men to bear.  David writes:

I will be His Father, and He shall be My Son, [whom, when {I} declare Him iniquitous
], I will chasten Him with the rod of men and with the stripes of the children of men.
 

This passage teaches us that the Son of David is also the Son of God.  The Son of David is True God and True Man.
  Because this Man is also True God, He is also fully able to bear the infinitely heavy burdens of men and save.  David writes in Psalm 2 about Christ and His Almighty Power to save because He is God’s Son:

Yet have I set my king upon my holy hill of Zion.  I will declare the decree; the LORD hath said unto me, Thou are my Son; this day have I begotten thee.  Ask of me, and I shall give thee the heathen for thine inheritance, and the uttermost parts of th earth for thy possessions.
 

This Man, God’s Anointed King, the Messiah, while True Man is also the Eternally Begotten Son of the Father.  For this reason, the prophet Micah writes that He is Israel’s Ruler from eternity:

But thou, Bethlehem Ephratah, though thou be little among the thousands of Judah, yet out of thee shall he come forth unto me that is to be ruler in Israel; whose goings forth have been from of old, from everlasting.

Hence, Christ possesses all power and is fully able to save.  For this reason the prophet Isaiah writes of Christ:

And he said, It is a light thing that thou shouldest be my servant to raise up the tribes of Jacob, and to restore the preserved of Israel:  I will also give thee for a light to the Gentiles, that thou mayest be my salvation unto the end of the earth.


Why does the Lord say Christ’s Work to save is a “light thing”, a “trifle”?  The Lord does so not to belittle the Task, which is Herculean beyond measure, but rather to bring into contrast the infinite and eternal burdens of men and the Infinite Majesty of the Messiah and, thereby, show that, while great, these burdens are dwarfed by the Infinite Power of the Messiah to save.  So vast is His Power that He has Power not only to save Israel but Power to Spare and also becomes the Savior of the Gentiles, of us.  The Rev. Dr. John Gerhard writes of the Messiah’s infinite power to Save because He is the Son of God:

Miserable man had angered the infinite God with his sin; therefore, he fell into an infinite evil.  Such an infinite evil could be paid for and removed in no in no other way than with the infinite Good.  Now then, apart from God nothing is infinitely good.  That’s why God became man, so that man be enabled to pay on the strength of the infinite divinity, so that this divine payment avail for the benefit of man on account of the personal union, and so that divine righteousness adequately accomplish this.  This is the wondrous accomplishment of divine righteousness and mercy.
 


Because the Son of David is also the Son of God, True Man and True God, He is not only willing to save but fully able to save.


This Gracious Dwelling with men as Man also makes it plain to us and to all men that God is fully willing to save.  So we sing in the Christmas hymn “Hark!  The Herald Angels Sing”:

Pleased as Man with man to dwell; Jesus , our Immanuel!

B.  The Son of David saves through the Gospel, the Last Will and Testament of the Son of God.

Notice in Psalm 2 that David says Christ gains the world by inheritance.  David writes:

Yet have I set my king upon my holy hill of Zion.  I will declare the decree; the LORD hath said unto me, Thou are my Son; this day have I begotten thee.  Ask of me, and I shall give thee the heathen for thine inheritance, and the uttermost parts of th earth for thy possessions.
 


An inheritance only comes through the death of the testator, i.e., he who makes a last will and testament.  The Apostle St. Paul writes:

For where a testament is, there must also of necessity be the death of the testator.  For a testament is of force after men are dead:  otherwise it is of no strength at all while the testator liveth.

Luther writes of the Last Will and Testament of the Son of God:

You see, therefore, that what we call the mass
 is a promise of the forgiveness of sins made to us by God, and such a promise as has been confirmed by the death of the Son of God.  For the only differences between a promise and a testament is that the testament involves the death of the one who makes it.  A testator is a promiser who is about to die, while a promiser (if I may put it thus) is a testator who is not about to die.  This testament of Christ is foreshadowed in all the promises of God from the beginning of the world; indeed, whatever value those ancient promises possessed was altogether derived from this new promise that was to come in Christ.  Hence the words “compact,” “covenant,” and “testament of the Lord” occur so frequently in the Scriptures.
  These words signified that God would one day die.  “For where there is a testament, the death of the testator must of necessity occur” (Heb. 9[:16]).  Now God made a testament, therefore, it was necessary that he should die.  But God could not die unless he became man.
  Thus the incarnation and the death of Christ are both comprehended most concisely in this one word, “testament.”
 


Christ regains His creation lost to sin through His Last Will and Testament, which Last Will and Testament is the Gospel.  The Apostle St. Matthew writes:

And he took the cup, and gave thanks, and gave it to them, saying, Drink ye all of it; For this is my blood of the new testament, which is shed for many for the remission of sins.


Through the Gospel, Christ saves, gathers David’s House, and builds God’s Everlasting Church and Kingdom.

Conclusion.


The Son of David assumed the guilt of our sins and the sin of all men in order to pay the debt we could not.


While His assumption of that debt proves He is willing to Atone for sin and save, it does not mean He is able.  His ability, however, is plainly revealed by the Fact that He is God’s Son and, therefore, the Almighty God Himself in the flesh.  Jesus of Nazareth is fully able and indeed did Atone for the sins of all men and saves.


Through This Salvation God regains His creation and, thereby, gives life eternal, the resurrection of the body, and all the riches and blessing of the Son of David’s and David’s House everlasting Kingdom.



















Amen.


	�The translation from the Hebrew in brackets is mine.  It follows the rule “Under the causative [the author here speaks of the Hebrew verb form the Hiphil] is also included the declarative ense, e.g., ... to pronounce just; ... to pronounce guilty ... .” Gesenius’ Hebrew Grammar, eds., E. Kautzsch, A. E. Cowley, tr. A. E. Cowley, Oxford:  Clarendon Press, 1988,  p. 144.  The “declarative sense” is another expression for the forensic sense.


	“The Son of David will carry the iniquity of His people, and will be punished by God with whips and scourges, which man has deserved.  In this way He will redeem His people from their sins and punishment.”  The Rev. Dr. George Stoeckhardt, Wisdom for Today, Vol. I, tr. the Rev. Arthur E. Beck, Ft. Wayne:  Concordia Theological Seminary Press, p. 254.


	“It may also mark an action simultaneous to that of the main verb; the simultaneous action is shown by an infinitive ... in a circumstantial clause.”  Bruce K. Waltke, M. O’Connor,   An Introduction to Biblical Hebrew Syntax, Winona Lake, Indiana:  Eisenbrauns, 1990, p. 196.


	“The Infinitive Construct, with preposition and suffix, may occur together with the Perfect or the Imperfect, as verbal nouns. ... The suffixes of the Infinite Construct may denote either the subject of the object ... .”  J. Weingreen,  A Practical Grammar for Classical Hebrew, Oxford:  Clarendon Press, New York:  Oxford University Press, second edition1959, p. 132.


	The Hebrew in brackets literally reads, “whom, in declaring Him iniquitous”.  I’ve rendered it into a little smoother English and translated it, “who, when {I} declare Him iniquitous”, namely, Christ is declared iniquitous by God’s imputing or reckoning our sins to Him so He can Atone for them and deliver us from our sins.


	�Text is from the Rev. Dr. P. E. Kretzmann’s Popular Commentary of the Bible, The Old Testament, The Historical Books of the Old Testament:  Genesis to Esther, Vol. I, St. Louis:  Concordia Publishing House, 1923, p. 521, amplification in brackets added.


	Concordia Publishing House captions II Samuel 7 in its 1905 edition of Luther’s German translation of the Bible: “David bekommt die Verheissuing des Messias ... . [David receives the Promise of the Messiah] Die Bibel oder die ganze Heilige Schrift Alten und Neuen Testaments, nach der deutschen Uebersetzung Dr. Martin Luthers (The Bible or the Entire Holy Scripture, Old and New Testaments, according to the German Translation of Dr. Martin Luther), St. Louis: Concordia Publishing House, 1905, p. 588, translation from the German in brackets is mine.


	�“Pleased as Man with man to dwell; Jesus , our Immanuel!”  The Lutheran Hymnal, #94, Hark! The Herald Angels Sing, stanza 2, verse 4.
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	“The Son of David will carry the iniquity of His people, and will be punished by God with whips and scourges, which man has deserved.  In this way He will redeem His people from their sins and punishment.”  The Rev. Dr. George Stoeckhardt, Wisdom for Today, Vol. I, tr. the Rev. Arthur E. Beck, Ft. Wayne:  Concordia Theological Seminary Press, p. 254.
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	“We cannot comprehend this anguish of Christ, for it is with us just as it was with the apostles, who slept and slumbered through it all. ... One has various types from the saints in the Old Testament on practically every aspect of Christ’s sufferings.  But, regarding this inner (spiritual agony) and pain, one actually has no type.  One would like to point to the fact that Jonah says that while in the belly of the ‘whale-fish’ ... he cried out from the belly of hell, thinking that he was forsaken before the eyes of God, [and] that his soul despaired within him, Jonah 2.  David, also, sometimes complained about the anguish in his heart; however, it is all to be regarded as nothing compared to the spiritual sufferings of Christ; as insignificant as a tiny drop compared to a huge ocean.”  The Rev. Dr. John Gerhard, An Explanation of the History of the Suffering and Death of our Lord Jesus Christ, tr. Elmer M. Hohle, ed. David O. Berger, Malone, TX:  Reprstination Press, 1999, p. 63.


	The Rev. Dr. Raymond Surburg writes:  “Luther and the Lutheran Confessions accepted the teaching of the New Testament that in the Psalms there were numerous predictions about the Messiah.  Moorehead wrote concerning this matter:  ‘The Psalms are full of Christ.  They speak about His humiliation and exaltation, of His rejection by the world and of His final triumph over all opposition.  But they go deeper, as we may say; deeper even than the gospels; they let us into the thoughts and feelings when the billows of wrath were rolling over Him, when the heavy cloud of judgment which was all our own burst upon His devoted Head.’”  Exegetical Essays and Materials Dealing with the Interpretation of the Psalms, Ft. Wayne, IN:  Concordia Theological Seminary, Press, p. 28, emphasis added. 


	�Psalm 69:5.  The text is from the Rev. Dr. P. E. Kretzmann’s Popular Commentary of the Old Testament, Vol. II, St. Louis:  Concordia Publishing House, 1924, p. 129.  “... the folly of the trespasses which He here ascribes to Himself; ... for so fully did He enter into His role as the Substitute of mankind that He stood before God in the nakedness of the guilt imputed to Him, as though it were really His own.”  ibid., pp. 128, 129.


	�Psalm 69:4.  The text is from the Rev. Dr. P. E. Kretzmann’s Popular Commentary of the Old Testament, Vol. II, St. Louis:  Concordia Publishing House, 1924, p. 128.  “... while He is innocent of any wrong doing, ... literally, ‘What not I robbed, then I restored,’ that is, the Messiah not only alleges His personal innocence and sinlessness with great emphasis, but also states that He is being held to pay, to give compensation for, something which He did not rob, of which He did not despoil those seeking redress.  The entire paragraph pictures the climax of Christ’s sufferings.  Both in Gethsemane and on Calvary the anguish of soul with which He was battling was of a nature exceeding all human experience and understanding.  All His calling at that time availed Him nothing; He was obliged to drink the cup of God’s wrath to the very dregs.  His enemies, operating with the meanest falsehoods, set upon Him without reason, to take His life.  But the supreme secret is found in the fact that He was called upon to replace, by means of this suffering, what He had not robbed.  he bore the punishment of the sins of mankind; the guilt of transgressions as committed by countless human beings was charged to His account.  It was a vicarious suffering which Jesus Christ endured, a vicarious satisfaction which he was called upon to render.  God made Him to be sin for us who knew no sin, that we might be made the righteousness of God in Him, 2 Cor. 5, 21.  It is as the Substitute of mankind that the Messiah now laments.”  ibid.,  p. 128.
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